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SPONSORS

Baiki is very grateful for the
continued support of its readers.
Without our sponsors we could not
continue the important cultural
work we have started. Thank you!

TONY ANDERSEN
St. Paul, Minnesota

BARRY CARLSON and
SHARYN BARRINGTON- CARLSON
Arlington Heights, lllinois

LLOYD HUSTVEDT
Northfield, Minnesota

ERNST JENSEN
Los Altos, California

CARI MAYO
Georgetown, Minnesota

NATHAN MUUS
Minneapolis, Minnesota

PEARL and HAM MUUS
Grand Marais, Minnesota

MEL OLSEN
Superior, Wisconsin

LEAH ROGNE
Gheen, Minnesota

TOM and ELL! SCHEIB
Finland, Minnesota

KURT SEABERG
Minneapolis, Minnesota

CHRISTOPHER SEXTON
Minneapolis, Minnesota

LUCY WALKER
Denver, Colorado

We offer sympathy to the
family of Mikkel Nilsen Pulk,
who passed away recently in
Inuvik, NWT, Canada. His
story, "Sami Herder," was
told in Bdikilssue #10.

ON THE COVER

ELAINE RASMUS, Forest Grove,
Oregon, presented Bdikiwith a beau-
tiful four foot long tubular stocking
cap knit with four needles in the
traditiional Swedish Dubbel Mdssa
style: "l was going through my Baikis
and thought that some of the designs
would look great on acap, so | started
knitting, and | knitand | knit." Besides
the images on the Bdiki cover, there
are petroglyph reindeer, snowflakes,
deer tracks and traditional Sami pat-
terns worked into the piece in Sami
colors. Rasmus is a rosemalingpainter
and collector of trolls when she is not
knitting caps.

Koslin, New York, NY, for her gift of
an elegant hand-worked man's gakti
and to gakti artist Lorna Hanhy,
Troutman, NC, for her gift of a
beautiful woman's summer-weight
gakti with matching hat and belt.

RAPD'NO

Weaver Mel Olsen, South Range,
W1, has woven Béikia rad'no to be
used as a backdrop for cultural
exhibits. An ancient tradition since
the Stone Age, rad'nos are used for
rugs, tents and tent walls by the Sea
Sami of North Norway. The Bdiki
rad'no is eight feet long and forty
inches wide with twelve inch fringe at
each end. It is a subtle earthy loden
green, “...not a normal rad'no color,”
says Olsen, who usedit “to reflectthe
lichen tapestry on the land.”

This Issue was desligned and produced by
Faith Fleld, editor and publisher with #D'Arcy
Allison-Teasley #Cathryn Azora-Minda ssMark
Iddings #Rudy Johnson #Maitiga Lohn #Cary
Mayo #Nathan Muus #Chris Orloski #Susan
Salhus #Kurt Seaberg #Chris Sexion #Barbara
Esko Tan. © Bdiki 1995. Material published In
Béiki cannot be reproduced, other than for class
room use, without the written permission of the
author or artist.
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Pekka Aikio is Director of the Nordic Sami Institute and President of the Finnish National Saami Parliament. He spent October 2 to 4 in Minneapolis under
the auspices of the International Visitor Program of the U. S. Information Agency. He is a reindeer herder and a writer and researcher in the fields of
reindeer herding and the environmental degradation of Arctic native Peoples. Often called "The Saami Renaissance Man," Aikio is active in promoting
international cooperation on natural resources management, environmenial research and cultural cooperation in the Arctic regions.

“YOU ARE THE ALMOST-LOST DESCENDANTS
WHO NOW, THANK GOD, HAVE BEEN FOUND.”

photo: Wayne Allison

Pekka Aikio with long-time friend Rudy Johnson, Duluth, Minnesota. Ojibwe bolo tie is welcoming gift from Rudy.

Nathan Muus

Nathan Muus: We’re doing an interview for Bdiki.

Pekka Aikio: Fine.

Bdiki: Have the Sami in Sdpmi heard of the American Samis?
Aikio: Yes they have.

B: What do they think?

A: It’s quite interesting. They know that their relatives moved and
they are very happy they’ve been found. And of course they are
very curious to find out about them.

B: The Sami People are indigenous to the Nordic countries andthe
American Indian Peoples are indigenous to North America. Since
indigenous people move around, are North American Samis “in-
digenous” too?

A: Tt depends on how the word is defined. If you are the original
People of North America, you have always lived here. In that sense
the Sami are not indigenous to North America. The central issue is
not whether you’re indigenous here, but whether you belong to an
indigenous People. You are the almost-lost descendants who now,
thank God, have been found. You are Sami People even though
you live in America. It’s good that there are Sami people here!
B: So let’s talk some more about Sami identity. Bdiki is three years
old and the Sami Association of North America is just getting

started. It is difficult for some to trace their Sami ancestry when
they are several generations removed. You have met members of
the Midwest Sami-American community. Some of these people can
say, “I’m Sami and I know where my relatives came from.” Others
can only say, “I think I might be Sami.” What would you say to
those in this “gray” area? Would you encourage them?

A: Of course I would encourage them. I would say, “Use your
common sense. If you feel that you are Sami, come and work with
us, we welcome everyone.” I would not promise any special
knowledge to these people - no noiade, or shaman stuff. Certainly
this exists and we need it sometimes, but what we need much more
is ordinary everyday work where everyone brave enough to come
and join us is accepted and welcome. I emphasize the significance
of doing everyday work. It’s important for Sami people to partici-
pate in the Sami community and to feel that they belong. Otherwise
they lose their Sami identity.

B: You have just now come from a meeting with Jerry Buckanaga
(Ojibwe), professor of Native American and Ojibwe cultural
history at the University of Minnesota. Yesterday you met with Bill
Means (Lakota), executive director, American Indian Opportunity

[Aiklo: continued overleaf]
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[Alkio: continued from page 3]

Industrialization Center (OIC). What did you learn?
A:Ilearned about innovations in American Indian education from
Jerry Buckanaga, and I learned that when it comes to economics
and business, American Indian people can play the dominant
society’s game. Bill Means and I discussed the possibility of
importing Sami reindeer products and handcrafts to the U.S.
through Indian business corporations. We also discussed an ex-
change program between the Nordic Sami Institute and young
Indian people from North America. We need new ways of thinking
about education and economics so that we can work together as
indigenous People.

B: That leads us to another question. 1 know that the Sami
language is very important. What would you say to us about this?
A:It’s a central issue. Almost half of the Sami have been forced to
forget their language so now
we have to accept everyone,
even though they cannot speak
Sdmigiella. A Sami is a Sami
with or without the language.
And alanguage can be learned.
I received a letter written in
Sdmigiella by a non-Sami. It
was a very good letter and an
encouraging example. [Editor’s
note: Aikio refers to a letter
written by Mark Iddings,
Omaha, Nebraska, that was
faxed to him via Bdikli .]

B: Many American Sami do not
have gakti [Sami clothing].
Some are thinking about mak-
ing American gakti.

A: That would be interesting. People who know where their
ancestors are from could start from there. My own people moved
from Kautokeino, Norway to Sodankyla, Finland about one hun-
dred years ago. They kept their own gakti when they moved. Based
on your Sami tradition, see if you can create your new gakti here.
B: What about environmental issues? We have heard about the
Chernobyl disaster. Has the situation there improved?

A: The rivers, the plants and the lichen are recovering, so the
situation is improving somewhat. But Russia has many obsolete
nuclear power plants that are more dangerous and much closer to
us than Chernobyl. This is extremely serious. After a series of
Russian nuclear bomb tests {on Novia Semlya] in the 1960’s there
was a much higher radiation level than after Chernobyl. The
information was kept secret. I heard that the cancer rate increased
in northeastern Finland where the Skolt and Eastern Sami People
live but if you ask the doctors they deny any connection.

B: How about the reindeer meat industry? Does the market
flunctuate?

A: The situation is very complex. In Finland, while meat produc-
tion is low, the demand is great. People ask,”Why can’t we get
reindeer meat?” at the same time that businessmen say , “Reindeer
meat is hard to sell.” There is something very odd about this. The
businessmen want to keep reindeer meat off the market because
they are scared it will compete with beef. They lower the price paid
to the herders and they enact new restrictions that regulate how we
slaughter, handle meat, and sell it. Their laws refer to “hygiene,”
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but research shows that meat produced in the snow and cold is
much healthier than meat produced in a slaughterhouse.
B: Is it the same for herders in Norway and Sweden?
A: Although Norway and Sweden subsidize the herders, there still
are problems, especially now, since these countries all may soon
join the European Economic Union (the EU). [Editor’s note: Since
this interview, Finland and Sweden have voted to join the EU,
while Norway narrowly rejected membership.]
B: What about the EU?
A: We Sami have always worked at the international level. We
have the know-how. The European Economic Union is exactly
that: economic. The Sami way of reindeerherding, fishing, hunting
and recreation will be threatened economically. Multinational
companies are already exploring for minerals in Norway and
Finland. If more come in it
will lead to the destruction of
Sépmi. The assimilation of our
people will accelerate. The
Sami areas must be protected
from economic exploitation
by the EU, otherwise our
people and our culture will
not survive.
B: What about the amendment
to the Finnish Constitution
that was just adopted? Is this
a step in the right direction?
A: At the constitutional level
s Finland now officially recog-
s nizes the Sami as indigenous
. & people. There are many inter-
national agreements and pro-
visions that concern indigenous Peoples. There is the United
Nations Working Group on Indigenous Peoples and the ILO
Convention on Indigenous Populations. A Declaration of the
Rights of Indigenous Peoples has been drafted. Finland will now
have to take all of this into account because this is part of
international law.
B: Do Norway and Sweden also have similar constitutional amend-
ments regarding the Sami?
A: It seems that Norway’s policy now is to present their society as
amodel of how indigenous people should be recognized. Sweden
does not intend to enact any such amendment. Somehow Sweden
is always the last.
B: We’ve heard that in Sweden the Sami in the north can still herd
reindeer and are recognized as Sami, while in the south the Sami
have been phased out of reindeer herding against their will and
supposedly assimilated into the dominant society. Do these two
groups of Swedish Samis interact?
A: This has been a very big problem. Although we are all Sami
people, we live in different countries. We established the Nordic
Sami Council in 1956 so that the Sami from Norway, Sweden and
Finland could cooperate on cultural issues. But for years reindeer
herders were the only Swedish Sami represented in the Sami
[Alklo: continued on page 11]
Photo above: Cary Mayo, Georgetown, Minnesota and
Dennis Halme, Minneapolis, with Pekka Aikio at the
BAIKI / SANA potluck supper at the Nathan Muus house.
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Kurt Seaberg, Baiki

"People had begun to expand their identity
beyond their jobs or careers to include thei
habitat." ,

Of all the profound mysteries of nature that humans
bear witness to, none seems to fire our imagination like
the annual mystery of migration - those awesome flocks
of geese and swans that blacken the sky, great herds of
caribou and reindeer that thunder across the tundra,

[Seaberg: continued on page 10]

DIAMOND MINING IN SAPMI:
TROUBLE STILL BREWS

Torkel Rasmussen, Min Aigi

“They offered to employ as many local
workers as possible and promised that the
money used in exploration would wind up in
the local communities."

The summer issue of Bdiki contained an article titled
"Environmental Confrontation Brews in Finnmark" about
the Rio Tinto Zinc mining company (RTZ). In this article
I stated that RTZ had agreed to stop their mining activity

[Rasmussen: continued on page 8]

illustrated by Kurt Seaberg
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SAMI MEDICAL CONCEPTS
AND HEALING METHODS

Elina Helander Ph.D.
lllustrated by D'Arcy Allison-Teasley

When I look through my window I
see a drugstore. Almost everything -
the sun, the river, stones, aspen, birch,
rowan, juniper, blueberry, lingon-
berry, lichen - can be used for
some form of healing: Many of
these trees and plants were used
by my parents and other Sami
elders.

People often gathered at my -
parents’ place; some of them were
healers. I once asked my mother
why one of them, N.G., was success-
ful. “Maninbat ii livcce buoridan?”
my mother replied. “Why not?” “Go
osko dasa, de buorrdnii olbmos miella ja
dearvvasmuvai.” “They have confidence in
him, which puts them in the right mood, and they
get healed!”

Sami curers are still around. While perhaps not so powerful as
those in the past, contemporary curers still have an understanding
of the basic art of indigenous medicine.

YOU MUST KNOW HOW TO BE SICK

Many Sami believe that if you fear disease you will attract it,
and if too much disease comes at one time, the multiple complica-
tions and increased stress can lead to death.

Sickness can be seen and heard. It travels the same roads and
paths as people. Sickness can appear as a human being, (a woman
clothed in black, for example). When this happens it is not a good
sign.

The spirits of sickness can also appear as dirty clouds, animals
or insects. They whistle, wheeze, bark and cough. These are not
be seen by everyone, but, for example, a noiadi may see sickness
as an insect just when it is leaving the body.

Death also takes on different shapes. Once a man saw two
people standing on the opposite shore of a lake and he rowed over
to get them. On coming close he saw that they looked sick and nasty
and he feltlike turning back. The people (who were actually spirits)
introduced themselvesas “Varrapalio disease” and “Sudden Death”
and said they were on their way to Norway. After the man took
them to his side of the lake, the spirits told him they would spare
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his life because he had helped them.
Later he heard that almost everyone

living along a certain Norwegian fjord
had died.

VIOLATION OF soOciAaL
NORMS
Inorder to heal someone, a Sami
curer is greatly interested in the
cause of the illness. The symptoms
are signs of deeper underlying is-
sues. While some illnesses are re-
garded as ddbdlas davda or natural
and not fatal, the deities send other ill-
nesses that lead to death.
A bijah davda is a serious illness that
leads to death if not cured. “Bijah” means a spell
which is cast on someone. In many cases, this type of
sickness comes from an imbalance that is caused by the sick person
himself. Because health and sickness are closely linked to moral-
ity, sickness is often regarded as the result of the violation of social
norms. A man may have stolen a couple of reindeer from someone
who retaliates by making him sick. The best and perhaps only cure
is to restore harmony. The man must give the reindeer back to the
owner. Personal honor is therefore crucial with regard to both
personal health and the well-being of the culture.

A group of sicknesses called “bosta” cause swellings and
blisters and come from natural elements such as earth or water. It
is important to know the origin of the bosta sickness - which soil
it came from, for example - because the same soil is needed in the
cure. If the skin breaks out in a rash, the soil that caused itis left on
the spot for awhile. Then some of the soil is returned to the place
it came from. Since the number three is sacred to the Sami, this
procedure is repeated three times.

BIRDS ARE MESSENGERS
Sami people pay attention to the behavior of birds because they
often serve as messengers between human beings and supernatural
powers. Certain times of the year are more precarious than others.
In the spring, when birds return from a mythical land the Sami call
“Bdrbmu,” they may bring messages of sickness and death. During
the spring, a person will often eat “lodde-bihttd” (“piece of bird”)



bread to ward off misfortune in case they
hear a cuckoo’s song. The bad omens that
the cuckoo may have carried back from
Bdrbmu then lose their influence.

. THE TWO SOULS

When an illness is caused
by strong spiritual forces, a
noaidi is consulted. A noiadi,
or Sami shaman, is a person
who has received a spiritual
waudate to heal and who is given the spiri-
tual information to go with it. The Sami
believe that every person has at least two
souls, a body-soul and a free-soul. When a
person is asleep or in a trance, the free-soul
wanders. It can travel to jdpma-aimo (the
lower world) and be unable to return home.
The person hallucinates or goes intoacoma.
Loss of the free-soul is serious and can lead
to death. The noaidi who is consulted goes
into a deep trance and is guided by his orher
guardian and helping spirits. The free-soul
of the sick person is found and retrieved.
Sometimes the ancestors who live in the
lower world will demand sacrifices for its
release.

A certain kind of spirit sickness often
accompanies a noiadi’s initiation. He or
she will begin to act strangely, avoiding
people, hearing and seeing spirits, becom-
ing weak, etc. The spirits who are trying to
convince a person to become a noiadi can
endanger his or her life.

SAMI NAMES

In old times, it was customary among
some Sami to connect names with sickness.
The Christian names that were given people
as a part of the sacrament of baptism were
thought to make people ill, therefore a Sami
naming ceremony wasarranged after achild
had been baptized in the church. Some-
times the spirits would tell the Sami name
to a noiadi during a ceremony and some-
times the mother would be told the name in
a dream. This Sami name “washed away”
the Christian name. The child’s Sami name
was handed down in the family. In connec-
tion with the naming ceremony children
would also receive a “namma-guolli” or
guardian spirit.

DUOVLUN
Sami healers sometimes use a duoviun
or procedure whereby an illness is trans-
ferred away by means of a concrete action
or thought. The act takes away the disease.

For example, a person can place a ring on
the skin where there is a painful boil. A
piece of burnt wood placed within the ring
"presses oul" or "burns out" the disease.
When the wood is taken away so is the boil.
Or a person with a certain number of warts
will score a piece of wood the same number
of times. The wood is then buried and the
person asks that the warts disappear when
the wood rots.

Massage is used to alleviate pains and
aches, as is sucking, to rid the body of
toxins.

SPELLS

Spells are often used as cures. There
must be a strong belief in the command or
desire that is uttered as the spell, for it is
faith and conviction that gives results. Some
spells are direct commands that order the
sickness to leave. Other spells do not seem
to contain any visible “logic” at all. As we
will see, short stories are also used as spells.

ANIMALS

Animal parts are used in healing to build
up a sick person’s strength and resistance
' when they are eaten or
touched by him. Rein-
. deer, beaver, frogs, and
®s bears can all be used in
healing. For example, if aperson suffering
from a toothache presses a bear’s tooth
against the spot, the power coming from the

bear will heal the tooth.

HERBS

Many sicknesses can be cured with herbs.
This includes itches, asthma, colds, rheu-
matism, heart disease, headaches, cancer,
menstrual problems, gastric ulcer, and ner-
vousness. It should be noted that not all
people can tolerate every plant, and not all
plants can heal every ailment. The berries
of the lingonberry plant, for example, are
not good for those suffering with rheuma-
tism,

SOAHKI - BIRCH
Ashes, bark, twigs, leaves and buds all
are used. Fresh leaves, rinsed first if pos-
sible, are used to dress wounds. The juice
that drops from burning birch twigs is a
medicine that treats the early stages of can-
cer. The juice that forms beneath birch bark
in early summer not only tastes good but

will enhance a person’s health.

OLBMO-BORRAN-RASSI-BOSKA -
ANGELICA
Angelica is a universal medicine. Fresh
stalks are eaten as a snack and the dried root
is sacred. Chewing the root prevents dis-
ease, and the stalk boiled in milk cures
stomach problems.

REATKA - JUNIPER

The berries are the most useful part.
They can be used to make a tea that cures
stomach pains, asthma and lung disease.
Boiled blue juniper berries prevent hair
loss, and the hair can also be washed in a
concoction of juniper twigs and water.

JONAT - LINGONBERRY
Tea made from lingonberry leaves is
good for theumatism, and fresh or frozen
lingonberries can be used when there is too
little stomach acid.

* STORYTELLING
Extremely shortstorieshave
been used as spells.
Storytelling in general has
a healing effect. Stories
teach people to respect their ancestors, to
honor the Sun and the planets and to feel the
unity of life. Stories teach the ways of the
culture and help each person find his or her
place in society. They teach the harmony
and balance of the universe that maintains
good health. They connect the elements of
the upper and lower worlds. In addition,
stories teach about the forces of chaos and
what will happen if these forces are acti-
vated.

Stories are told within the family and
when guests are around. Old Sami stories
told privately by small groups of people can
counteract the strong emotions that lead to
accident and disease.

MENTAL ILLNESS

Curers heal not only physical illnesses,
but mental ones as well. The cure takes
place when the issues leading to imbalance
are discussed in small circles of two or
three people. Conclusions are based on the
belief that the curer has the ability to com-
prehend the sick person's state of mind and
see those things that are hidden from ordi-
nary view.

Elina Helander lives in Ohcejohka, Finland
and is a Research Fellow and former director
of the Nordic Sami Institute. She is a leader

of the international indigenous movement
and a frequent contributor to Bdiki.
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[Rasmussen continued from page 5]

on Sami land until the issue of land and
waterrights is clarified between Sépmi
and the Norwegian government. The
man who stopped RTZ was Ole Henrik
Magga, the President of the Sdmediggi
[the Norwegian Sami Parliament],
when he personally delivered a protest
note to RTZ at their Raitevarri drill site
in the wilderness east of Kdrdsjohka
[Karasjok] last May.

Ispoke with RTZ officials ata press
conference the day they met with Presi-
dent Magga. I learned that they also
would be meeting with Pekka Aikio,
the President of the Finnish Sami Par-
liament. RTZ assured him they would
start no activity in the Sami areas of
Finland either. We all had reason to
believe that everything was fine.

But now, a half year later, the situ-
ation has changed. There are few rea-
sons to be as optimistic as I was last
spring. Indigenous environmental sov-
ereignty rights don't seem to be enough
to keep the mining companies away
from Sami areas. Two other compa-
nies are about to explore in Sdpmi.

One company, Australia's Ashton
Mining Company, has received per-
mission from Norway's "Bureau of
Land Management," the Statskog's
Jorksalgskontor, without even asking
the Sdmediggi. However, the other
company, Monopros Ltd., a Canadian
subsidiary of South African De Beers,
did ask. They received the reply that
De Beers isn't wanted in Sdpmi and
that it would be unwise for any com-
pany to begin exploration before Sami
land and water rights are clarified.

IN THE VERY HEART OF SAPMI

The area these companies are all
interested in is called "The Baltic
Shield." It runs across Norwegian
Finnmark through northern Finland to
the easternmost point of the Russian
KolaPeninsula. A major discovery has
been made in Finland just south of the
Sami area and Ashton hasnotagreed to
stay out of Sdpmi. In fact, through
Malmikaivos, aFinnish subsidiary, both
Ashton and RTZ are exploring for dia-
monds in northern and eastern Finland.
And there are fourteen places in the

main Norwegian Sami area, Kdrdsjohka
and Guovdageaidnu [Kautokeino] coun-
ties, where they will expand their opera-
tions - even in the very heart of S4pmi - on
the banks of Lake Iesjavre from which the
famous Deatnu [Tana] River flows! [See
map.)

Applications are pending and the opin-
ionof the S4mediggi doesn't seem to count.
It will take a decision high up in the Nor-
wegian courts. When interviewed, Ashton
officials told me straight out that they don't
consider Sami land claims a problem. Us-
ing the old trick of buying people off, they
offered jobs to as many local workers as
possible, and promised that most of the
money used in exploration would end up
in local communities.

LAKE IESJAVEE.:
MOUTH OF THE

"DON'T YOU NEED THE JOBS?"
So people ask, "Why are the Sami
against mining? Don't you need the
jobs?" President Magga's main argu-
ment - and the reason behind Sami pro-
test-is thatnobody asked the Sdmediggi
for permission. In short: Sami leaders
want to control the mining if they want
it to start. Public meetings held in the
major Sami areas of Finland and Nor-
way have raised the special issue of
reindeer herding. Mining will absorb
reindeer herding land, and supply roads
into the wilderness will disturb the rein-
deer themselves.
In K4résjohka, the local inhabitants
are terrified that the Deatnu River, one
of the world's biggest and best salmon
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Map: Charta 79 | Bdiki
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[Rasmussen continued on page 22]




AILOHAS

VALKEAPAA
TO VISIT THE U.S.

The Nordic Center at Augsburg
College will host the renowned
poet, artist and musician Nils-
Aslak Valkeapdsd, known to the
Sami as "Ailoha8." He will be in
the Midwest March 6 to 16 as part
of the college's 1995 Visiting
Writer Program.

Audiences around the world
remember Valkeapéi as the man
who joiked the opening of the 1994
Lillehammer Winter Olympics. He
is considered to be one of the fore-
most spokespersons of the Sami
culture.

Highlight of Valkeapdi's visit
will be a multi-media presenta-
tion, "Trekways of the Wind: the
Sami Experience,"” at 7:30 pm on
March 9 at Foss Center, Augsburg
College, 731 - 21st Avenue South,
Minneapolis. The program will
feature Sami music, art and pho-
tography. Admission to this event
isfree. During thisevent Valkeap#i
will award the Verdandi Prize for
Young Writers to the winning en-
try in a high school competition
sponsored by the Nordic Center.
Entrants will submit a piece of
creative writing based on a semi-
nar about Valkeap#i's work.

During the week he will meet
members of the local Sami-Ameri-
can community who will hold a
potluck supper in his honor to cel-
ebrate his visit.

Valkeapéi's ten day stay will
include workshops, informal dis-
cussions, classroom presentations
and publicappearances in the Twin
Cities, as well as at Suomi Col-
lege, Hancock, Michigan and
North Park College, Chicago. The
Augsburg Visiting Writer Program
is supported by a grant from the
Nordic Cultural Fund.

For more information call the
Nordic Center, (612) 330-1340 or
the Bdiki office, (612) 722-3844.

NORTH AMERICAN SAMI YOUTH

SAMI PROGRAM AT CLV

Chris Sexton

One could travel the world over to
hear languages such as Russian and
Chinese, Spanish and French. Or sim-
ply visit the world of Concordia Lan-
guage Villages [CLV] near Bemidji,
Minnesota, where speakers of 10 dif-
ferent languages peacefully co-exist.

Each summer, thousands of young
people, ages 81018, from all over North
America, stay for one, two or four
weeks to be immersed in the culture
and language of their choice. Upon
arrival, villagers "go through customs,”
choose an ethnic name, exchange their
currency, and sign up for activities.

For the past three years, Sjolunden,

the Swedish Village, has focused more

-and more attention on Sami issues and

activities, especially those involving a
greater respect for the environment.
Enthusiastic interest in Sami culture
has also been shown by Skogfjorden
and Salolampi, the Norwegian and Finn-
ish Villages.

In August, 1994, Sjolunden and
Skogfjorden held a “Vinter Marknad,”
based on the famous Jokkmokk Market
held in Sweden every February. Vil-
lagers sewed parts of gakti, made block
prints of Sami petroglyphs, joiked, tried
on Sami hats and boots, looked at books
and maps, and learned about the the
consequences of the Chernobyl disas-
ter. The Marknad closed with a slide
presentation by Faith Fjeld with time
for questions and comments.

But one Sami day per year isn’t
enough! Thus, a proposal is now in the
works to-create a Sami Village which
would have two main functions: to act
as anenvironmental education program
for the Scandinavian and Russian Vil-
lages, and to inspire other villages to
focus more attention on indigenous
Peoples.

CLV’s mission is “to prepare young
people for responsible citizenship in a
global society.” Part of that responsi-
bility is to recognize and respect the
importance of native Peoples.

For more information, contact Chris
Sexton via Bdiki (612) 722-3844, or
call CLV at 1-800-247-1044 (in MN),
or 1-800-222-4750 elsewhere.

Chris Sexton is a Bdiki staff artist and writer.
As "Mats” he has worked at Sj6lunden for

three years.

Above: “Marta”from Skogfjorden
makes Sami flags at the CLV
-‘Marknad. Keviselie map “Sapmi:
Land of Sami People Without
Borders,” and Marry Somby's book
“Solen's Datter” are on table.

Left: Author “"Mats” in Saami Spirit
tee shirt plants forest memorial to
reindeer victims of Chernobyl
disaster.
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[Seaberg: continued from page 5]

countless birds - all heeding an irresistable strain of music that
drives them south each autumn and north again each spring.
Yet of all the migratory animals that exist on land and sea,
none has bewildered scientists and left us ordinary folk more
awe-struck than the salmon, who must travel thousands of
miles across oceans to find the right opening that leads them
deep into the continent, and overcome unbelievable obstacles,
to reach the very same mountain stream bed where they were
spawned several years before. Thousands fall victim to fish-
ermen and other predators, are ground up in the turbines of
hydroelectric dams or are battered on rocks below waterfalls.
Yet by their sheer numbers and an awesome determination
nature has assured that thousands more will reach their desti-
nation and give birth to a new generation of salmon.

A FRANKENSTEIN MONSTER

Lately, however, the once-mighty salmon have had to
contend with man-made obstacles that have resulted in their
steady decline. Overfishing, dams that block access to spawn-
ing grounds, poor logging practices thatleave streams clogged
with silt, rivers treated like sewers - all these have nearly
eliminated them from the rivers of Europe and North America.
The very salmon that have sustained the Sami and the Ameri-
can Indian Peoples for centuries hover on the brink of extinc-
tion.

Rather than address the reasons for this decline, the govern-
ments of the world try instead to outsmart Mother Nature by
replacing natural processes with man-made ones. Today, most
of the world's salmon are born in hatcheries, with plastic trays
replacing stream beds, from which they are released into the
ocean. A few years later, the hatchery-spawned fish, no longer
wild and free and bonded to a place, return to the same
hatchery to be duly slaughtered. Call it "ocean ranching.”

Norway went a step further by pioneering "salmon farm-
ing." With this method the fish are never released into the
ocean but spend their entire lives in pens, raised on grain like
cattle, until they reach a marketable size. Fish farming is now
a multi-million dollar industry in Norway, but it appears that
another "modern Miracle" may be a Frankenstein monster in
disguise. Farmed fish often escape their pens to mingle and
interbreed with wild stocks, weakening the genetic strain.
Norwegian farmed fish also carry a parasite that the wild
salmon are vulnerable to. Entire rivers were recently dosed
with chemicals to keep the disease from spreading. Neverthe-
less, as wild stocks decline, fish farming is gaining in popular-
ity. Nearly every maritime country practices it- except Alaska,
where it has been banned.

If thisnews weren't depressing enough, there's more. What's
happening to the salmon is happening to countless other
species that live under the waves. Cod, haddock, halibut, tuna,
red snapper, shrimp, lobster - all have declined 50 to 80 per-
cent in recent years. Whales, seals, dolphins and seabirds
which depend on these fish are being decimated as well.

Modern technology which could be used to solve the crises
of the oceans instead is being used to exploit and destroy what
remains of life in the seas. Drag nets the size of city buses,

plastic drift nets 50 miles long, 10-mile long trawl lines - even
spotter planes and satellites - have harvested the ocean so
"efficiently" that four of the world's major fisheries are com-
mercially depleted and nine more are in serious decline.
Canada has banned all commercial fishing off the Atlantic
coast and the U.S. has recently done the same for the Grand
Banks off the coast of new England, once the richest fishing
ground in the world. Yet while these rich nations jealously
guard their own fishing grounds, they continue to fish off the
coasts of the poor Third and Fourth World nations, depriving
local subsistence-fishing families of food. Much of the fish
caught is processed into animal food for hogs - and, believe it
or not - fish farms,

A SPIRITUAL CRISIS

Faced with this overwhelming crisis, what should be the
indigenous response? Many have called for a worldwide
moratorium on commercial fishing and the building of new
hydro electric dams until the species recover. As individuals
we can demand that our governments put an end to harmful
practices such as drift-net fishing and clear-cut logging. We
can boycott all products that are gathered or produced in an
unsustainable fashion. But these are technical or political
solutions to a problem that goes far deeper than this. It is my
belief that the crises is a spiritual one, and hence can only be
solved by a shift in yalues, not an improvement in technology.
Indigenous people have never "managed” the natural world to
fit an industrial framework of ceaseless production. Rather
they have organized their lives to mimic the ebb and flow of
nature - following the herds of migrating reindeer, waiting
patiently for the returning salmon. Many rich and varied
cultures of people grew up and revolved around these animals,
offering models for us to live by today.

While most of us cannot go back to a nomadic "hunter-
gatherer" life-style, we can participate in environmental res-
toration projects that bring us into a deeper relationship with
our place. While researching this paper I came across an
extraordinary story about a small community near Cape
Mendicino in Northern California that set about the difficult
task of restoring a nearly destroyed watershed that most
people - including the authorities - had declared hopeless.
With little or no help from the government, but armed with
faith and a determination that rivaled the salmon they were
trying to save, a bunch of local folks and an army of school-
children rolled up their shirt sleeves, donned hip-waders,
hauled rakes and plastic buckets and began the slow but
rewarding task of repairing devastated stream beds where the
salmon had been wiped out years before. By directly involving
themselves in the recovery of their place, these not-so-extraor-
dinary people gained a new and deeper perception of home -
one I would call "indigenous."

Before this, they lived on alienated parcels of land called
"private property.” Now they - like the salmon - inhabited
watersheds: living ecosystems that encompassed mountains,
forests, rivers and streams. Like indigenous people every-
where, they began to learn the things they needed to know in
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order to live wisely in a particular
place. As anadded bonus, the salmon,
as well as numerous other species
that had vanished long before, began
to return. But the important transfor-
mation - the spiritual recovery of a
community - had already taken place.
People had begun to expand their
identity beyond their jobs and careers
to include their habitat.

In ancient times the Sami used
features of the lands they inhabited to
describe themselves. They were
Mountain Samis, Forest Samis, or
Sea Samis. In this way they recog-
nized that they were inseparably tied
to the land. Perhaps one day, as we
begin to re-inhabit our places, the
names of cities, states and countries
will become irrelevant, and our occu-
pations and political affiliations will
cease to matter to our sense of be-
longing. We will merely say, "I live
on a gently rolling prairie through
which the Mississippi river flows.
Oak trees grow abundantly there,"
and all will be understood.

Kurt Seaberg is a Minneapolis artist and
writer,

Sami fish petroglyph

[Alkio: continued from page 4]

Council.

B: One last question. Have many Sami
people heard about Bdiki?

A: Of course. Information about Bdiki
has been published in our magazines
and newspapers, and Sami peopleread
alot. Everyone has heard about Bdiki.
B: What do you think of the proposed
bilingual Bdiki?

A: It’s a wonderful idea. It will im-
prove our linguistic and cultural ex-
change. I welcome this project.

B: Thankyou very much. We're happy
that you came to visit.

A:T’m very happy tobe here and meet
you. You must come and visit us.

Nathan Muus is a member of the Béiki
staff.

Nordic Sami Institute logo

AMERICAN GAKTI

AMERICAN WARM WEATHER GAKTI

Bertha Burbeck (Moorhead, Minnesota) joins two other gakti designers from
the state of Minnesota: Marlene Wisuri, Duluth and Gladys Koski Holmes,
Angora. [See "Sami Roots," Issue #11.] Above, Bertha models her summer
Sami dress: She writes Baiki:

"| just finished this costume after a full week of steady work! For a
summer garment | cuta boat neck, because on hot summerdays a person
doesn't feel comfortable with fabric tight around the neck. | put the trim on
all the pieces that needed it before assembling the dress. It would be
difficult to do this after assembly. The belt is made from three-inch belt
backing with red felt on top and white felt behind. Buttons are pewter and
the trimis pearl beads. The basic pattern for the body of the garment is
one piece for the front and one piece for the back plus two sleeves - very
basic. | have the exact yardage of fabric needed and | also have cut a
master pattern out of Pellon to fit American sizes 14-16-18. | used bright
blue broadcloth for this dress and my daughter, Anita Burbeck-Gould,
made one from a heavier linen blend. Her design fit closerto the neck and
would be betterfor spring and fall when the weatheris cooler. If this design
is of interest | have all the pattern pieces, yardage, etc."

Bertha Burbeck
704 North 15th Street
Moorhead, MN 56560-2162
(218) 233-6766

Photos: Anita Burbeck-Gould
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THE JEWISH / SAMI
CONNECTION

| am looking for any fellow Sami that
have (or were said to have) Jewish
lineage in their oral history from the
northern area of Scandinavia or Sapmi,
even if it was foundto be false. There is a
strong possibility that many Sami immi-
grants identified themselves as "Scandi-
navian Jews" rather than Sami. | would
like to compile excerpts from these oral
histories for a later Bdiki. All information
will be strictly confidential. Please mail
your responses to:

Christopher Pesklo
P.O. Box 13031
Minneapolis, MN 55414

SAMI EXPERIENCE

The wounds of the past were never
dealt with, the losses were not grieved,
and our identities were swept away in
denial. | recently learned that | am part
Sami. From some of the accounts I've
read about in Bdiki, my past is starting to
come into clearer view. I'm learning to
view my heritage with pride and see my
family and my past in a new light. My past
was shrouded in a cloud that | never
understood before, a childhood mired in
feelings of victimization, pain, self doubt
and hopelessness. The only hope put
forth was a fundamentalist form of Chris-
tianity, which was supposedto set us free
with the hastened ending of the world.
That was a pretty bleak outlook for a
youth to live with. That was me. Through
my involvement with the Sami Associa-
tion (SANA), | am seeing with increased
clarity that my heritage is rich. Learning
about the Sami culture has shown me
healthy relationship valuss, personal
empowerment, importance of interdepen-
dence, sound environmental values and
a simple yet comprehensive spiritual
base. First, | believe that my growth and
connection to others of Sami descent will
strengthen me as a person. Second,
fromthe understanding of my Samiroots,
I believe | may have a unique connection
to Native Americans and other indigenous
Peoples that will facilitate our common
growth. Third, | believe that each culture
has an important contribution to make in
healing the world around us.

John Hulkonen
4500 Park Glen Road
Minneapolis, MN 55416

LOOKING FOR A SIEIDDE STONE

Sieidde stones abound in Sapmi
and the Sami look upon them as sa-
cred. Such stones have an odd shape
and a commanding presence. They don't
seem to belong to the landscape. Just
where do they come from and are there
any such stones in America? Mel Olsen,
a Sami-American who lives in Wisconsin,
has written about sieidds in Bdiki # 9. |
was intrigued by his article and have
been looking for such a stone here in
northeastern Minnesota. If we have any
residual consciousness left over from our
Sami ancestors, we should be able to
recognize such stones if we see them.

We know that sometimes a cliff or
even awhole mountain could be a sieidde.
On my mother'sisland there was a strange
mountain just across the fjord that they
called "Lappeguden,” a Sami deity. And
there was a protruding pillar near her
home which they called “prekestolen," a
“church altar," where the children loved
to play church. The elders frowned upon
the practice and once, when they were
playing church, they heard a loud clap of
thunder - rare in the far northern latitudes
- which frightened them. They ran home

and were told that it was a warning from_
Horagalles, the Sami Thunder Spirit.

| have been looking for a sieidde along
the shores of Lake Superior. | have seen a
number of likely stones that might qualify.
One in particular lies just off the shoreline
along the Lake Walk in Duluth just below
the Rose Garden. This stone appears to be

.an outcropping of volcanic rock that juts out

into Lake Superior at an angle and seems
to point northeast, looking over the lake.
Some people see the stone as a head with
a mouth that seems to be smiling a wry
smile and saying, "What have you done to
my lake?" Children love to play on the rock
and climb to the top where they sit and look
out over the lake. It is also a favorite pichic
spot and a good fishing place. |ask people
why they choose to sit there and they tell
me there is something special about it. One
visitor told me he saw a group of five loons
swim by the rock, and it is unusual to see
five loons in a group. | can't report any
miracles except for the miracles of nature.
And my sieidde stone has the uncanny
ability toturn into an ordinary stone - unless
it is looked upon with proper respect and
admiration.

Rudy Johnson
709 North 17th Ave. East
Duluth, MN 55812
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THE SAMI - ST.OLAF COLLEGE
CONNECTION

My grandfather worked rather closely
with [B.J.] Muus until he returned to
Norway. [See Bdiki Issue #12, “B.J. and
Oline Muus: the Sami-St.Olaf College Con-
nection.”] | do wish that [the author] would
have shown precisely the Sami connection.
Part of the Muus line has its origin in Den-
mark. The article suggests that Oline also
had Sami roots. The Pind family, | believe,
lived around Oslo.

There are some factual errors. [B.J.]
Muus travelled a lot, but hardly 6,900 miles
in his first year. Muus was not made re-
sponsible for all the Norwegian Lutheran
churches in Minnesota when he arrived,
but he did later become president of the
Minnesota District (Norwegian Synod). But
there were other synods among the Norwe-
gians. The usual date for the beginning of
St. Olaf is 1874 not 1875 as [Muus] has it.

| do not belisve Muus ever jumped out a
window. But when the Norwegian Synod
metto decide whether Muus couldcontinue
as a member, he quistly left the meeting,
filled his pipe and sat down by the church
wall and puffed away as they voted to oust
him from the synod. This has been con-
firmed by Peer Stromme who covered this
meeting as a journalist. [B.J.] Muus may
have had his passions, but he also had
dignity.

[Nathan] Muus is off base when he says
that the Anti-Missourians opposed the Mis-
souri Synod “which at the time justified the
institution of slavery on biblical grounds.”
The Anti-Missourian Brotherhood was
founded in the late 1880's and led to the
formation of the United Lutheran Church in
1891. It is quite true that the slavery issue
was a heated one during the 1860's. St.
Olaf did not have any particular church
affiliation when it was founded. ltis true that
the Anti-Missourian Brotherhood began to
look to St.Olaf as "their" school. [They]
opposed the Norwegian Synod, not the
Missouri Synod.

If Muus had devoted his article to docu-
menting the Sami connection in the Muus
and the Pind families, we would have had
an article of high merit. He might still do so.
What we get is mainly assertions mixed
with historical information that in places is
not reliable.

Lloyd Hustvedt
The Norwegian-American Historical
Association
St. Olaf College
Northfield, MN 55057

ROOTS

Keviselie: Hans Ragnar Mathisen

Editor's note: The Ham Muus article in this
issue of Béiki, pages 20 and 21, verifies the
Muus family's Sami connection. The author
is the great grandson of B.J. Muus.
Nathan Muus replies: The statistics on
B.J. Muus' travel are taken from Kathryn
Ericson, "Muus vs Muus,” Minnesota
History, 1987. In this article Ericson also
states that B.J. Muus was made responsible
for all the Norwegian Lutheran churches in
Minnesota when he arrived.

I stand by my family's anecdote that B.J.
Muus once jumped from a church window
in disgust. My article clearly states that this
family story is thoughtto be true. The incident
did not take place at the meeting in which
B.J. was ousted from the Synod.

With regard to the founding of St. Olaf
College, according to the 1925 college
history written by I.F.Grose, St. Olaf did not
open until January 8, 1975. However,
temporary quarters were acquired in
Northfield on December 17, 1874, when the
deal was consummated.

The Missouri Synod Lutheran Church
didindeed justify slavery on biblical grounds
and in the 1860's the Norwegian Lutheran
Synod, of which B.J. Muus was a member,
refusedto take a stand against this position.
B.J. was a leader of the faction that wanted
the Norwegian Synod to oppose slavery.
This faction was not organized as “Anti-
Missourian" until the 1880's, as you state,
and the challenge came from within the
Norwegian Synod itself.

Part of the Muus family does have origins
in Denmark. However, the Snésa branch is

a mixed Sami-Norwegian family. The
Muus-Slegten i Snaasa, 1642 to 1942
contains evidence of the Sami presence
based on stories, Sami first and last
names and photos.

The Sami are a tribal People related
to other Circumpolar Peoples. Down
through history the Sami have
intermarried with Scandinavians and
Finns and personal family records such
as "Lapland Ancestry" by Rudolph and
Solveig Arneng Johnson of Duluth,
Minnesota attestto this fact. Sami identity
is not based on blood quantum, as it
often is in the American Indian world.
Governmentandchurch records usually
ignore and fail to record Sami identity
especially with the non-nomadic settled
and assimilated Sami living south of the
Arctic Circle.

Howthen do Sami identify themselves
as Sami? According to the Nordic Sami
Council, a Sami is a person 1) whose
mother or father speaks the Sami
language, 2) whose grandmother or
grandfather spoke the Sami language,
or 3) who lives in a Sami way and is
recognized by the Sami community as
being Sami.

Because of the assimilation policies
of the national Nordic governments and
inthe process of immigration to America
during the 19th century, many Sami
preferred not to be identified as such.
Cultural affiliation took on other forms
andthis included association with various
Lutheran movements.

Regarding Oline Pind, she is thought
by our family to be Sami based on the
following evidence. First, she openly
practised herbal medicine and
bloodletting - non-standard, non-
accepted procedures with regard to
Western medicine. Both are traditional
skills of Sami women. Second, in her
photographs she “looked Sami." She
married into a Sami family of mixed
heritage that was deeply involved in the
Lutheran Church. The fact that Oline
Pind grew up near Oslo is in itself not a
reliable indication of being Sami or non-
Sami.

TheBaiki article is the first recounting
by a Muus family member of the difficult
divorce and its implications. This story,
and what might be called "related
gossip," has circulated for years. It is
interesting to note that despite being the
founder of St. Olaf, B.J. Muus has had
no building on campus named after him.
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SAMI ORAL

TRADITION:

A TREASURE OF KNOWLEDGE FOR HUMAN SURVIVAL

Kerttu Vuolab

This paperwas delivered September 23, 1992 during Vihemmistkielisten Kirjallisuusfestivaalit, the Festival of Lesser-used Languages and
Literature, in Luxembourg. It is reprinted with the kind permission of the author.

Not long ago I went to a supermarket with my mother.
While we stood in line she told me a story:

Once upon a time there were two birds,
a raven and a Siberian chickadee. The two
of them brought a horse and a sledge into
the forest in order to take some firewood
home. As they began packing the sledge,
the raven said, “We must lay these logs on
the bottom: LOGS BOTTOM, LOGS BOT-
TOM, LOGS BOTTOM!”

But the chickadee disagreed. “No, the
twigs must be placed on the bottom: TWIGS
INSTEAD, TWIGS INSTEAD, TWIGS IN-
STEAD!”

The raven gave up and they packed the
sledge as the chickadee had ordered - twigs
on the bottom and logs on the top.

Ohe way home the sledge tipped over.
The raven got angry and reminded the
chickadee, “I said 'LOGS BOTTOM,' but
you didn’t agree. You said TWIGS IN-
STEAD.' Next time you must remember
'‘LOGS BOTTOM' and your load will stay
put until you get home!”

The cashier seemed surprised that anyone would tell such
a story in the middle of a supermarket on an ordinary day. But
Mother’s stories were as natural as a priest with a Bible. She
taught us all kinds of things this way ever since I was born.

We start to learn our mother tongue before we are born.
Our mother tongue is the chain that binds us to our history. It
is our duty to transfer our mother tongue to the next genera-
tion, for in this way we guarantee that life will continue. Each
ring must be strong for if one ring is not, the whole chain will
be weak.

Language is a storehouse that contains information, reci-
pes, and prescriptions on how to survive. My mother tongue
is Sdmigiella - the Sami language. It is a rich language that
describes nature and the weather beautifully and accurately.
It contains almost 200 words for snow. Each word explains
the snow’s condition: "Can I skion it?" " What temperature
is it?" " Can I walk on it without sinking?" " Is the snowfall
going to change?" " In what direction will it blow?"
Perscriptions for survival.

When a language dies, wisdom disappears and today,
survival knowledge is needed more than ever. We are running
out of oxygen. Pollution and the disappearance of jungles is
changing the weather. The conditions of life are becoming
worse and worse.

All over the world indigenous people have passed their
survival knowledge on to the next generation through oral
tradition: telling stories, singing songs (or joiking in our
case), reading poems, playing with words, chatting and by
telling jokes to each other. Oral history emphasizes love,
peace and life. Every mother talks to her child with love,
hoping that life will continue in that child. You don’thave to
read many pages of written history to realize that it empha-
sizes money, war and death.

Before books written in Sdmigiella were published, it was
often thought that we Sdmir we had no literature. We had
instead a very rich oral tradition. I had no books when I was
a child, but I had stories, poems, jokes, fairy tales, myths,

joiks, and legends. These were my books and my theater as

well. My library was my family, my home and nature. And my
grandfather and my mother would tell us stories from morn-
ing to night. Events that happened in the barn while we were
milking cows, as we were walking up the hill to pick
cloudberries, or during the slaughtering of reindeer, were my
literature. One day my grandfather came home with areindeer
that was no longer alive, butstillhadits __

skin and its antlers. While my #&F <%

this story:

A long time ago in the
Jforest a mouse, a wolf; a _
bear and a frog de- /4
cidedto haveacon- /8
test. The first one
tokill areindeer , (BN RYS
wouldwin. The ,\3\ £
mouse, the 2274 4
wolf and the
bear all had :
bows and ar- Ees
rows. But the \
Jrogonly had her
tongue.

Drawing: Albin Seaberg
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The mouse was the first
one to shoot. It was too near
the ground and the arrow
flew no higher than the
reindeer’s nails. So the
mouse didn’t kill the rein-
deer. My mother was skin-
ning the reindeer’s legs and
showedus that there between
the nails was a gland: “The
Arrow of the Mouse.” The
wolfshot at the reindeer as it
ran away. The arrow hit the
back of the reindeer, but it
still didn’t die. My mother
separated the place where
the muscles made a knot:
“The Arrow of the Wolf.”
Next my mother skinned the
head and she showed us that
there is a friend in the fore-
head: “The Arrow of the
Bear.”

Thefrog was sitting down
and asked “Can I try to kill
the reindeer?” The others
burst into laughter: “Why
you don’t even have a bow
and arrow!” The frog sat
there and suddenly her
tongue flew out of her mouth
and the reindeer was dead!
My mother cut the reindeer
heart in two pieces and
showed us that right in the
middle is a little knot of ten-
dons: “The Arrow of the
Frog.”

When we were children, oral tra-
dition explained nature and life.
Through stories we learned toknow
animals, birds, fishes, flowers, trees,
insects, sunshine, rain, wind, snow,
rivers, lakes and the ocean. Listen-
ing to these stories we came toknow
that we belong to nature.

People have asked me, “Why
bother to write in Sdmigiella? So
few can read your books.” But my
duty is to make sure that my ring in
the chain of Sdmigiella is strong. I
cannot afford to lose my mother
tongue. Itis a treasure of knowledge
for human survival.

Kerttu Vuolab lives in Outakoski,
Finiand.She is one of S4pmi's foremost
artists and writers.

- SAMI ARTS

SEATTLE, WA: “PEOPLE OF THE SUN AND THE WIND”

Above: Southern Sami Woman with
cradleboard from “The People of the
Sun and the Wind.” (detail)

AND “HANDICRAFT OF THE REINDEER PEOPLE”

From October 5 through December 31
Seattle's Nordic Heritage Museum
served as the first North American
location for an excellent joint exhibi-
tionthatfocuses on the history and the
handicrafts of the Sami People. Direc-
tor Marianne Forssblad is to be con-
gratulated on this major tour de force.
“The People of the Sun and the Wind”
was produced by Ajite, the Swedish
Mountain and Sami Museum in
Jokkmokk. The colorful installation de-
picts Sami occupations, traditions and
thoughts. The handicraft exhibit was
produced by De Samiske Samlin,
Karasjohkka, Sapmi. The collection
features clothing, knives, baskets and
tin jewelry. The exhibit is scheduled to
be at the University of Alaska,
Fairbanks, from January 28 to April 2.

ST. PAUL, MN: “MINNESOTA THROUGH ARTISTS’ EYES”
GLADYS KOSKI-HOLMES

Gys Koski-ome: “Mending the
Earth,”acrylic, 1992-93. (detail)

The work of painter Gladys Koski-
Holmes, Angora, Minnesota, is being
featured at the Minnesota Historical
Society. This is the first in a series
called “Counterpoints,” small one-
person exhibits by four contemporary
Minnesota artists. “Growing up in this
remote rural area where there was no

_exposure to art in school left me with a

burning hunger for visual expression,”
says Koski-Holmes.“At the age of 41,
when the youngest of our five children
was 10 years old, | defied the unwrit-
ten code of the Iron Range - of what
mothers are supposed to do and be -
and returned to college.” Koski-
Holmes’ vibrant work includes “Mend-
ing the Earth,” (see left), a portrait of a
woman who is “angel, goddess and
Iron Range earth mother all in one.”
For the artist, the peacsful figure per-
sonifies “...the efforts of Range com-
munities to preserve and renew their
land.” The exhibit will run through
March 18, 1995 at the Minnesota His-
torical Society (level thres), 345
Kellogg Blvd. West, St. Paul, MN.
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VERDDEVUOMHTA

MAVSSOLAS SAMI dSaHUS

Edmund Gronmg

Ddtlea huidigeguovdii, ahte dat &dlus ilbmd otnd nummira
Bdikkis, danne go Amerihka ja Eurohpa sdmit leat
lihkostuvvan gdvdnat geainnut meara rastd boares
Jfuolkevuhtii ja odda ustitvuhtii, mas verddevuohta sdhitd
fas riegddit dego dolin.

Verddevuodasystemas leat guokte bealldlacla,
goappaSagain leas 4vki systemii. Dat lei huksejuvvon
ustitvuoda, jamuhtonldgan sosidlalaS ortnega ala. Ovdalis
digge lei goappa¥agaid birgejupmi verddevuohda
duohken. Go goappaSagaid eallin leu nu Catnon
verddevuhyii de lei dat hui diviras, dan galgai 4rvvus
atnit ja dikSut. Ii verddevuohta leat dus¥e boazodoalli ja
f4sta 4ssi gaskkas, dat sdhtt4 maid leahket markandssi ja
boaittobealdssi gaskka. muhto d4s mun digon véldit
ovdan boaZodoalli ja fasta 4ssi gaskavuodaid.

Verddevuohta vuolgd dolo¥ fuolkevuoda systemas.
Dolin, sulli 1700, dalle go buot sémit ledje bivdi dlbmot,
ovdal go muhtumat 4lge ddpmat gottid ja muhtumat fas
bargateatnamiin, lei fuolkevuohta dalé servodagaid dahje
siidaid sosiéla ja birgen oktavuodaid vuoddu.

Son gii giddat uovvolii gottiid mearragddd4i, sus
bézii viellja sis-eatnamii, ja dat d4ludssi vielljabijai ieZas
ddbmon bohccuid dan johttivielja mielde ja vélddii vdra
su d4lveddvviriin dassd. go son fas Cak&at bodii
ruovttoluotta. ;

Mearragittislei johttiviellja ferten fanasveahki oaZZut
ja su neida lei naitalan ovtta mearragétte 4ssi bértniin ja
dohko son gudii ieZas geasseddvviriid. Son lei maid
v4lddn mearraverdded geh&&ui bohccuid.

D4l ledje johttivieljas verddet ja fuolkkit sihke
mearragéttis ja sis-eatnamis. Nie sulli lei 4lgu ovtta
mdvSolas oktasaSvuhtii ealdhusrajdid badjel mii otne lea

belohahkii nohkan.

Dat oktavuohta lei mearraverddii 4vkin dan14hkai ahte
d4l son fitnii valjis bierggu, duljiid ja veahki geasset
d4lubargguin ja guollebivdduin. Ja boazoverdde fas didi
ahte sus ledje veahkit sihke siseatnamis ja mearragattis ja
ahte jus bohccuiguin manai hejot muhtu jagi de son séhtii
eallenldibbi vieZ7a verddiid ealdhusain. Son lei dego
déhkiduvvon guovtti sajis, sullasa¥ ddhkddus lei
verddevuohta maid daid f4sta 4ssi verddiide, muhto dattege
ii nu buorre go boazoverddii.

Verddevuohta &anai sépmelaccaid eambbo oktii sihke
kultuvrrala¥ ja olmmogla¥ d4sis. Dat nannii Cearddala$
ie¥dovddu, d4¥a ii bast4n nu bah4t bidget ja bdidnit sdmi
servodaga. Verddevuohta lei maid giellagdhtten doaibma,
erenoam4Zitmearragéttis. Vaikke d4l sdmigiellalea viehka
ra¥¥i riddoguovlluin, de jihk4dn mun ahte ddruiduhttin
live&ii vel garraseabbot cuoh&an dohko jus dtoktavuodat
eai livé&e lean. Das lei maid dat doaibma ahte 4ddejupmi
ja dohkkeheapme nuppi birgejupmdi lei olu buoret go
otne. Riidut ja gdda¥vuohta eai lean nu ollu go dél.

Ovdalis digges lei maid d4b4la¥ ahte f4sta 4ssiin lei
boazoamearka, mearka seamma go verddevuohta manai
arbinbulvvas bulvii. Ahte mearka seaillui muitalii ahte dat
lei luohttdmu¥ sudno gaskka. Hui dévj4 lei maid ahte
ristvdhnemat ledje verddebeale olbmot ja ahte ménét
navdejuvvojedje gdibmin muhtumii. Dat nannii vel eambbo
verdde ja fuolkevuoda dovddu.

Mii dat lea sivvan go verddevuohta lea rievdan ja
belohahkii nohkan otne? Dasa leat ménga siva, ja dadajat
buot vulget das ahte mii leat oddamaterialistd1a8 m4ilmmis
eallemin ja ahte mii ieZa leat mielde daid oktavuodaid
goarideamen.
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VERDDEVUOHTaA

THE SAMI SURVIVAL SYSTEM

Edmund Gronmg

This article appears in this issue of Bdiki because Ameri-
can and European Sdmit have succeeded in finding paths
across the sea to old kinships and new friendships, where
verddevuohta might reawaken. Roughly translated,
"verddevuohta" means cooperation and interdependence
between two parties to assure the survival of both in case
one comes upon hard times.

The verddevuohta system involves two people in a
mutually beneficial relationship. It is built on friendship,
honesty and a common social understanding. In earlier
times, the survival of the participants was linked to
verddevuohta and since their very lives depended on the
system it was highly valued and carefully maintained.
Verddevuohta relationships took place between reindeer-
herding nomads and settled non nomads and also between
persons living in town and persons living in the country.

It grew out of the Sami kinship system that began
around 1700, a time when all Samis were fishermen and
hunters and had not yet started to tame and herd reindeer
or work the land. The Sami kinship system became the
foundation of extended family communities known as
"siidas."

I will describe a verddevuohta relationship: In the
spring, a herder who follows the reindeer to the sea has a
brother who stays inland at home. They are verddes, long
time friends through thick and thin. The verdde who stays
at home has the herder verdde take his reindeer along with
the others while he takes care of the nomad brother’s
winter supplies until he returns in the fall.

The herder has verddes on the coast as well. His daugh-
ter is married to someone who lives there and who has a
boathe can use.

Verddevuohta is good for the verdde on the coast
because he receives reindeer meat and pelts and help in the
summer with farm work and fishing. And the reindeer
herder knows he has help in two places, both inland and on
the coast. If it goes poorly one year with his herd, he still
receives his daily bread from the verddevuohtta. So that is
how a verddvuohta survival relationship begins and grows
into away of life. While the system also works for the non-
nomadic Sami, it works best for the nomadic reindeer
Sami.

Verddevuohta binds Sami people together at both the
cultural and the personal level. In the past it has strength-
ened our tribal consciousness so that the dominant Norwe-
gian society has not effected our culture so badly. The
system has also protected our language. Today, although
the use of Sdmigiella is still weak in the coastal areas, I
believe that Norwegianization and the use of the Norwe-
gian language would have taken hold there even more
strongly without verddevuohta.

Verddevuohta seems to be disappearing today. Why is
this happening? There are many reasons. We can say that
it comes from living in a materialistic world and that we
ourselves contribute to the neglect of the verddevuohta
relationships.

We can also say that Sami society has partially em-
braced the philosophy of progress on which the Western
world is built and that meney and competition now moti-
vates people. We can say that today’s individual is only
interested in himself or herself and is not interested in how
a neighbor is getting along. Verddevuohta doesn’t fit this

[Gronme continued on page 24.]

Translated from Sdmigiella into English by Mark Iddings.
Edited by Faith Fjeld.
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Solemn
Declaration

World Council of
Indigenous Peoples

We, the Indigenous Peaples of the world,
united in this corner of

our Mother the Earth,

in a great assembly of men of wisdom
declare to all nations:

We glory in our proud past:

when the earth was our nurturing mother,
when the night sky formed our common roof,
when Sun and Moon were our parents,
when all were brothers and sisters,

when our great civilizations

grew under the Sun,

when our chiefs and elders

were great leaders,

when justice ruled the Law

and its execution.

Then other people arrived:
thirsting for blood, for gold,

for land and its wealth,

carrying the cross and the sword,
one in each hand,

without knowing or waiting

to learn the ways of our worlds,
they considered us

to be lower than the animals,
they stole our lands from us

and took our lands,

they made slaves of the Sons of the Sun.

However, they have never

been able to eliminate us,

nor to erase the memories of what we were,
because we are

the culture of the earth and the sky,
we are the ancient descent

and we are the millions,

and although our whole universe
may be ravaged,

our People will live on for longer
than even the kingdom of death.

Now, we come from

the four corners of the earth,

we protest before the concert of nations that:
We are the Indigenous Peoples,

we are a People with a consciousness

of culture and race,

on the edge of each country's borders and
marginal to each country's citizenship.

And rising up after centuries of oppression,
evoking the memory

of our indigenous martyrs,

and in homage to

the counsel of our wise elders:

We vow to control again our own destiny
and recover our complete humanity

and pride in being

Indigenous peoples.

BAIKI Issue #12
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WHEN ALL WERE
BROTHERS AND SISTERS

Ham Muus

“Muus from Snisa? Muuses from
Snésa?” The questions were alive with
the recognition of my name and the
place where my ancestors came from.
Did this vibrantand colorfully dressed
young Sami man [Nils-Aslak
Valkeapi#] actually connect with me
after a casual introduction? I could
hardly believe that possible here -
halfway around the world - at Port
Alberni, British Columbia. The intro-
duction caused a flurry of interest
among the Sami delegates...but I'm
ahead of myself.

Letme try to set the stage for what
became for me a magical moment, a
spiritual affirmation, a bonding with
indigenous people that uncovered my
own Sami connection.

In the fall of 1975 I was asked by
Dr. Loren Halvorson, professor of
Church and Society at Luther Theo-
logical Seminary, if I would be open
to an invitation from the Lutheran
World Federation Peace and Justice
Office to participate as an observer at
two international conferences: one on
World Development and Internation-
alization of Mission in Zurich, Swit-
zerland, and the second, the historic
first gathering of the World Council
of Indigenous Peoples (WCIP) at Port

Alberni, British Columbia. I felt hon-
ored to be invited.

Prior to my leaving, I was asked by
Native American leaders in Minne-
apolis if I would represent some of
their concerns at the Zurich confer-
ence. I was given extensive documen-
tation that identified the abuse and
detention of Sarah Bad Heart Bull, the
heroic Lakota mother who challenged
illegal U.S. government actions sur-
rounding the death of her son Wesley,
(the catalyst of the standoff between
the U.S. government and the Ameri-
can Indian Movement at Wounded
Knee, South Dakota). For two days I
met with the staff of Amnesty Interna-
tional in London unfolding the case of
Sarah Bad Heart Bull.

After spending the following week
at the conference in Zurich, I went on
to Copenhagen to meet with Dr. Nils
Kleven, the Danish University advo-
cate who initiated the International
Working Group for Indigenous Af-
fairs TWGIA). Dr.Kleven and Jorgen
Lissner of the Lutheran World Federa-
tion had been instrumental in arrang-
ing for two observers at the first WCIP
meeting. I was designated as one of
those persons.

So there I was, in Port Alberni,
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somewhat exhausted from unfamiliar glo-
bal travel, seated at the breakfast table with
a group of people dressed in traditional
clothing of which I was completely igno-
rant.

Yes, indeed I was related to the Muuses
from Snésa, north of Trondheimsfjord. No,
I had never been to Norway. Yes, I should
visit. No, I did not know anything about my
own Sami background, about Sami people
in general, nor had I heard of the Nordic
Sami Council. Nor was I aware that a year
earlier, Sami people from across northern
Norway, Sweden, Finland - and even Rus-
sia - gathered in Snésafor a council meeting
specifically to plan for this historic event
involving indigenous people from all around
the globe.

That was my introduction, over break-
fast, to the incredible delegation from
Samiland who literally electrified the WCIP.
I remember Nils-Aslak Valkeapii, the
gifted Sami artist and poet, as one of the
leaders of the delegation. “You look like
my cousin,” I told him!

Sami concerns regarding human rights
and civil justice were eloquently stated by
a variety of spokespersons.

There were indigenous delegations large
and small from dozens of global communi-
ties: Indian nations across North America
(Mohawk, Lakota, Pauite, Blackfoot,
Ojibwe, Cree, Hopi, Iroquois); Indian
People from Ecuador, Columbia, Chiapas;
Inuit from Alaska, Greenland and northern
Canada; Maori from New Zealand;
Aboriginals from Australia; and Sami from
their northern homeland. It was an incred-
ible gathering. Simultaneous translation in
seven languages, firsthand reports of the
systematic genocide of people and the inva-
sion of their land base, workshops given
over to documentation of specific govern-
mental and institutional abuse, and through
it all, a building of common ground, mutu-
ality and old fashioned friendship.

Every evening throughout the week was
given over to celebration and story telling.
A potlatch was held, South American drums
were heard, traditional native dances were
featured. Stories centered on the Earth and
Her care, on myths of Creation and re-
newal, on respect for elders and the yet
unborn - on the sacred circles of life. The
themes were strangely familiar.

The evening with the Samis was espe-

e e e e e e

cially dramatic. Nils-Aslak Valkeap#i
(Ailoha%) was brilliant. There were
Sami drums. Joiking was taught to all.
Hans Ragnar Mathisen (Elle Hansa)
thrilled us with his descriptive stories.
Others explained the Sami traditional
dress. The long night passed all too
quickly. Such festivity did not ob-
scure the deep passion the Sami held
for the preservation of their land base
and their opposition to the Alta-
Kautokeino dam project which was
threatening their traditional reindeer
territories. In fact, the delegation from
Sépmi served as amajor contributor in
the formation of the WCIP.

Under the skilled leadership of
George Manuel (Assiniboine) and
Sam Deloria (Lakota), a Solemn Dec-
laration of the Indigenous People of
the World was adopted during the clos-
ing ceremonies. Each delegation rose
to one by one, affirm their commit-
ment to the principles of the Solemn
Declaration. [See left.] It was a mov-
ing culmination to an event laced with
emotional and eloguent pleas for jus-
tice, peace and freedom.

My consciousness of the interrelat-
edness of all indigenous Peoples had
been marvelously expanded. My ig-
norance of my own Sami connected-
ness had been uncovered and my spiri-
tual center had been embraced by gen-

erous Sami kinfolk,
Pastor Muus Is the founder of the Plymouth
Youth Center, Minneapolis and Wilderness
Canoe Base, Grand Marals, Minnesota.
He s a lifetime walk-along friend in solidar-
ity with the Midwest American Indian com-
munlly.

[Editor's note: Anja Kitti, a Lule Sami
Jrom Inari, Finland was a member of
the Sami delegation to Port Alberni.
Now living in Toromto, Canada, she is
an active participant in North
American Sami events.)

WCIP:

“The joik revealed
and manifested
the connection

that exists hetween
all indigenous
Peoples.”

“l was fortunate to participate in
the first meeting of the WCIP in
Canada in 1975. It was a great
moment, to see and to feel that we
had sisters and brothers in every
part of the world too. It strength-
ened our struggle and it boosted
our self esteem as an indigenous
People.

“There is one special incident
that has impressed itself on my
memory. It was the very first day
and all the indigenous people from
different parts of the world were
learning to know each other. We,
the Samis, came from all over
Scandinavia, most of us with blond
hair and fair complexions. We
noticed there were people who
were trying to avoid us, as if they
were afraid, and we could not
figure out why.

“An evening came when it was
our turn to tell about ourselves and
our Sami culture. Nils-Aslak
Valkeapaa was in our group and
he went on stage to joik. Some-
thing happened! The joik revealed
and manifested the connection that
exists between all indigenous
Peoples. Those who had been
avoiding us the previous evening
came closer to us and we to them.”

Edel Haefta Eriksen

[Editor's note: The above quotation is
Jfrom Edel Haetta Eriksen's opening
statement to “From Generation to
Generation - from People to People,”
a conference held in September 1993
in Guovdageaidnu [Kautokeino,
Norway]. Eriksen is one of the driving
Jorces in Sami cultural life. She was
Director of the Sami Educational
Council from 1976 to 1986 and has
been awarded the Order of St. Olav.
The quotation is reprinted from
Rapport fra konferansen og
kulturmgnstringa i Kautokeino. |
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[Rasmussen continued from page 8]

2nup Nartit AMERICAN

SIIDDASTALLAN

RRETRDEER BEST VAL

Febraary 24, 25, 26, 1995
New York Mills, Minnesota

Live reindeer, Sami kota (tent),
band weaving, hide preparation,
bone carving, photo exhibits, vid-
eos, joiking. Friday Feb. 24: focus
will be on children's projects and
education. Saturday Feb. 25: Sami
crafts will be on display and for sale
in the Cultural Center. Sunday
Feb. 26: there will be a
"Laskiainen" with Scandinavian
and Finnish music. For housing
information and booth space call
(218) 385-3339.

Sponsored by the
New York Mills Regional Cultural Genter
in cooperation with
BAIKI, ROBA and SANA.

BAIKI

NEEDS YOUR HELP

We are growing by leaps and
bounds. Our volunteers need
equipment and materials with
which to meet the increasing
needs of the Sami community.
We'll pick them up. or you drop
them off af 3548 14th Ave. South,
Minneapolis, MN, 55407.

CAN YOU DONATE:

1. A Macintosh computer of any
age to team up with our elderly
Classic Il.

2. Ordinary & Pendaflex file fold-
ors & frames for our bulging Saml
archives.

3. Paper & envelopes of any
quantity to help us answer your
letters.

4, Shelving, fling cabinets &
drawers to organize our mess.
5, Blank tapes. video casseftes,
& atape recorder.

6. A good office chalr or fwo.

areas, will be polluted. We are also
afraid of losing land we need for
hunting, fishing and picking berries.

Mining isn't new to Sdpmi. The
first mines were opened in the South
Sami area of Rgros [Norway] in the
16th century and today there is min-
ing on the Swedish side in Jiellevarri
[Gallivari], Giron [Kiruna] and
Girkonjarga. Mining has not been
good for Sépmi. It has meant pollu-
tion, loss of land and the immigration
of other people. It has also meant the
loss of Sami unity as well as cultural
and linguistic assimilation.

NOT ONLY DIAMONDS

The company that started this
"Diamond Rush," isn'tinterested only
in diamonds. When PresidentMagga
stopped RTZ at Raitevarri, they were
looking for gold and copper; their
search for diamonds in Finnmark was
almost complete. And although Dor-
othy Harris of RTZ's London office
assured me they weren't also looking
for uranium, Bellona, the Norwegian
environmental group, has found out
from the Norwegian Geological Ser-
vice that there is uranium exactly
where RTZ was drilling.

And the latest news is that Ashton
has found diamonds in northern Swe-
den through a subsidiary they don't
want to identify in an area they don't
want to name.

Torkel Rasmussen livesin Kdrdsjohka
and is a regular contributor to Béiki.

Traditional Sami Drum pictograph:
Tiermes the Thunder Spirit.

BAIKI LAG

Mel Olsen, o W

JUNE STEVNE TO
FEATURE
SAMI GENEALOGY

[Some of our readers may not know about
the “bydelags.” Bdiki asked Marilyn
Somdahl, president of the Bygdelagenes
Fellesrad, to define the term. A “bygd,”
or'parish,” is a rural area in Norway that
shares the same customs and language. A
“lag” is a Norwegian - American cultural
heritage group that shares an interest in
the same bygd. Somdahl calls the work of
the bydelags “a gift to the future.”]

The 1994 Annual Stevne of
Nordlandslaget extended an invitation
to the B4iki Lag to join them in Supe-
rior, Wisconsin June 9 and 10, 1995 at
the Days Inn adjacent to Barkers Is-
land. A “stevne” is a conference or
“get-together.”

ASSISTANCE IN GENEALOGY

The 1995 Annual Stevne will be
dedicated to genealogy. Parish records
from Nordland, Troms and Finnmark
will be available on Microfilm. The
sessions on genealogy will commence
June 8 when Microreaders will be made
available at the Superior Public Li-
brary. Tentative plans include joint
Bdiki - Nordlandslaget participation in
social events as well as genealogical
sessions.

ALL ARE INVITED

A block of motel space will be ten-
tatively held. Flights to the Duluth In-
ternational Airport can be met. Please
let us know if you would like to partici-
pate. We also need your program ideas
and requests. The spring issue of Bdiki
will contain additional information.

PLEASE CALL: Drop a card soon. Write: Mel Olsen,
(612) 722-3844 1800 Grand Ave. Superior, W1 54880.
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SAMI GENEALOGY

Edited by Phyliis J. Pladsen
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WHERE WE'RE FROM

2. Census records

This column continues the discussion, begun in Béiki #9,
about the "paper trail” left by our ancestors. One of the best
places to find information about our emigrant ancestors is the
census. Almost every country has periodically taken some sort
of census of their inhabitants; if your ancestors emigrated to a
country other than the U.S. check that country for its census
records.

Beginning in 1790, a census has been taken of the U.S.
population every 10 years. The most useful for our purposes -
looking for emigrants who came toward the end of the 19th
century - are the 1880, 1900, 1910 and 1920 censuses. All but
a few schedules of the 1890 census were destroyed in a fire;
censuses taken after 1920 are not yet available for use by the
public. These censuses are indexed, at least partially, making it

_easier to find the people we're looking for. The 1880 census
index covers only those families with children age 10 and
under; the 1910 census is indexed for only 21 states; the 1900
and 1920 censuses are completely indexed.

The 1900 census was the best ever taken; it contains more
information on each individual than any other. Here is some of
the information given for each person: name, address, relation-
ship to head of the household, sex, month and year of birth, age
at last birthday, marital status, if married number of years
married, number of children born to this marriage, number of
children living, places of birth of each individual and of the
parents of each individual, citizenship status of those over 21,
if foreign-born, year of immigration and number of years in the
U.S., occupation and whether the person could read, write or
speak English,

The census is arranged by state or territory and then by
country. You must know which state your ancestors lived in
during the census year in order to use the census. If you aren't
certain, you may have to check the census for more than one
state. Because there is an index, this is not difficult to do.

The card index for the 1900 census (and 1880, 1910 and
1920) is called the "Soundex." Itis so named because names are
indexed according to how they sound, rather than how they are
spelled. Thus, even if a name is badly misspelled - and they
often are! - it is possible to find it in the Soundex. Each name
is given a three-digit code; the number is a phonetic sound for

the name. You search for the name using this code.

The Soundex card contains some of the information from
the census, plus the volume number, enumeration district
number, page and line numbers from the original census. It is
very important to record this information, foritis what enables
you to find the family in the census.

The Soundex and all censuses have been microfilmed and
are available in a variety of places. The Mormon Church
[LDS] has copies for all the states. These are available from
the LDS Family History Library in Salt Lake City, Utah, and
at many of the local LDS Family History Libraries across the
country. Many state historical and / or genealogical societies
have the films for their states. Members of your local genea-
logical society will be glad to help you find the information
you need.

Remember, the censuses are handwritten, so often they can
be difficult toread. Noteveryone - even back then - learned the
Palmer Method! Often the pages are damaged or the ink has
faded. The census-taker recorded the information in his book
as he went from house to house, or farm to farm. Thus you can
also learn who your ancestors' neighbors were. At times this
can be important information. If you are having difficulty
tracing a family, the neighbors may provide a clue, because
often the immigrants settled near others from their home
village or town. The neighbors were often cousins or other
relatives that you may know little about.

There are many uses for the information you find in the
census. Be sure to study each entry carefully so you don't miss
anything important. If possible, make a photocopy of the page.

Once you have found your family in the 1900 census, you
can also find them in earlier or later censuses and learn more

- about their lives. Even though those other censuses are not
indexed, once you know where your people lived in 1900, you
can look for them in the same place in another census. Of
course, families often moved, so they weren't always living in
the same community 10 years earlier or later. But that is
another problem!

Phyllis J. Pladsen teaches classes on genealogy at the American

Swedish Institute in Minneapolis and is co-author, with Joseph C.
Huber, of "The Swedish Genealogical Dictionary."”
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[Gronmg continued from page 18]
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S4mi servodat lea maid v4lddn oasi dan
ahtanu3Sanfilosofii man ala oarjem4ilmmi kapitalismalea
huksejuvvon, dél lea ruhta ja gilva mii 1didesta olbmuid.
Otn4 olmmo3 lea $addan hui “du3Se ie3bero3teaddjin,” son
ii bero§ movt siidaguoibmi birge. Verddeortnetii ¢4gadén
odda eallinvuohkdi ja iige mis leat d4rbu verddiide, mii
han séhttit b4lk4hit reaNggaid ja mis han lea buotldgan
mésiinnat ja eard veahkkeneavvut.

Go ii leat 3at duodala¥ darbu nubbdi de ealdhusaid ja
olbmuid gaskii $add4 amasvuohta jadiehtemeahttunvuohta,
jadasiileat guhkki gdda3vuhtii, Ceavldivuhtii jariiduidde.

Arbevirola¥ ealdhusat leat v4sihan viiddis
nuppéastuakksaid, tehknihkala¥ neavuvid nugo may
skotherat, biillat, traktorat, telefuvdnat j.n.v. leat dagahan

- ahte olmmoglea gdidan eambbo jaeambbo eret ealdhusaid
vuodus. MéSiinnat gal leat beastdn olbmo lossa rumasla¥
barggus muhto dat lead maid dolvon olbmuid dékkér
eahpehumana dill4i ahte das ii leat beroStupmi olmmo3la¥
oktavuodaid dik3ut.

Lotnolasealdhusat leat nohkan go eallinvuogit leat
rievdan ja eard gilvaleaddji ealdhusat drbevirola$
luonddugeavaheapmdi leat riegddan, nugo mat turisma,
ruvkebdrggut j.n.v. Dat ja dat ahte eatnamat leat gérZon ja
olbmot laskan dagahit riiduid ealdhusaid gaskii.

Fésta 4ssiid boazomearka lei okta mearka ahte
verddevuohta lei heakkas, otne lea fdsta 4ssiid
mearkavuoigatvuohta 14ga veagal eret véldon.
Boazodoalloldhka leas nuppiin sdniin bilidan ovtta oasi
sdmi kultuvrra 4rbbis mii dolo¥ rédjes lea doallan sdmi
4lbmoga Coahkis. Ii dat leat dusSe verddeortnega
bilideamen muhto maidd4i sdmi fuolkevuoda dovddu,
Norgga l14ga ja norgelac&aid fuolkevuohda 4ddejupmi ii
mana guhkkeleabbui go vilbeale ja oarpmeale d4sséi.

Dat ahte otnd boaZosipmela&at leat maid Saddan
seamma f4sta 4ssit go d4lonat dagaha ahte ovdalis verddiid
doibmii ii leat Sat atnu.

Odne lea gal soapmisiid gaskkas ain muhtonldgan
verddevuohta, muhto dat lea garra geahc€alemiid siste.
Mun balan ahte dat dolo¥ 4drbevirola¥ verddeortnet oalat
nohk4 jadat mii vel bdhcd lea gdrZZeduvvon fuolkevuoda
dovdu.

14 4

4 'y
v A A v
v v
S
new life-style nor is there any need for verddes, since

laborers can be hired and machinery and tools can be
bought.

When there is no need for others, estrangement and
ignorance grows between people and their traditions. From
that point it isn't a long way to jealousy, pride and strife.

Today traditional Sami occupations are going through
changes. Technical equipment - snowmobiles, automo-
biles, tractors, telephones, etc. - cause people to become
more and more distant form their cultural foundations.
While machines save man from hard physical work, inhu-
man situations are created where there is no loner any
interest in taking care of human relationships.

Our traditional Sami community-based economy ends
when life-styles change and occupations that compete with
traditional 1and use come in, such as tourism, mining, etc.
The land is depleted while producing conflict between two
ways of life.

The right of reindeer Sami who are no longer nomads to
register their reindeer marks has always been an indicator
that verddevuohta is alive. But today that right has been
taken away by the Reindeer Husbandry Law. This has
threatened a tradition that has united the Sami people for a
very long time. It has disrupted the verdde structure and the
feeling of the extended-family kinship while to Norwe-
gians, kinship goes no farther than the level of cousins.
Thus the non-nomadic reindeer Samis become the same
settled people as the ordinary farmers and landowners, with
no need for the verdde relationships of before.

While verddevuohta still exists today, the tradition is
under great duress. I feel that this ancient structure will
disappear completely. All that will remain will be an
oppressed longing for the extended family.

Edmund Gronme is affiliated with NRK Sémi Radio in
Kérasajohka [Karasjok, Norway].

Mark Iddings lives and works in Omaha, Nebraska.
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BAIKI OUTREACH

AT NORSK HOSTFEST

The Sami Village was a popular attraction at the
Norsk Hostfest [Norwegian Fall Festival] in Minot,
North Dakota, October 11- 15, 1994. Sponsored jointly
by Bdiki, the Reindeer Owners and Breeders Associa-
tion (ROBA), and the Sami Association of North
America (SANA), the Sami Village was located in
Copenhagen Hall. Vendors sold Sami crafts, reindeer
meat sandwiches, tee shirts, Sami jewelry, Sami-
inspired clothing, Sami calendars, petroglyph rock
carvings and Sami books, cassettes and CD's. The
focal pointofthe Village was a kota (curved-pole Sami
tent) built by Charlie Mayo of Georgetown, Minnesota.
It quickly became known as "The Dakota Kota." The
Dakota Kota and the Sami Village earned a blue
ribbon from the Hostfest committee.

Participants in the Sami Village '94 at Hystfest (left to right): Front row:
Susan Gunness Myers, Maple Grove, MN, SANA president; Cari Mayo,
Georgetown, MN, cultural exhibit; Sher Elkin, Ottertail, MN, batik artist.
Middle row: Lioyd Binder, Inuvik, NWT, Canada, Jjoiker; Elli Sundholm
Scheib, Finland, MN, Reindeer Owners and Breeders (ROBA); Barbara
Esko Tan, Minneapolis, Béiki staff and Sami Marketplace; Nathan Muus,
Minneapolis, MN, Béiki staff, rock carvings, reindeer tee shirts; Anja Kitti,
Toronto, ONT, Canada, cultural exhibit; Faith Fjeld, Minneapolis, MN,
Baiki editor, holding blue ribbon; Elizabeth Lee, Stillwater, MN, cultural
exhibit; Cindy Linda, New York Mills, MN, silversmith; Back row: Kurt
Seaberg, Minneapolis, MN, Béiki staff, Saami Spirit calendar, Sami art;
Tom Scheib, Finland, MN, ROBA. Not shown: Inge and Lars Hallgren,
Lakeland, FL, importers of Sami duoddiji; Charlie Mayo, Georgetown,
MN, designerandbuilder of the “Dakota Kota; ” Chris Sexton, Minneapolis,
MN, Béiki staff, designer of the "Sami Village" banner.

The Samr M

Please write check & mail to

BARBARA TAN
2350 RIDGE DRIVE #101 « ST LOUIS PARK MN 55416

v BOOKS IN ENGLISH

] "The Sami Culture In Finland” $24.05

History...population...language...economy...occupations...culture...arts

[1 "The Sami: An Indigenous People of the Arctic” ... . .. $(8.99
Excellent introduction to contemporary Sami society.
(1 "Saami Reindeer & Gold In Alaska” . ... .......... $10.95
Story of Norwegian Saami groups emigrating to Alaska during Gold Rush.
1 "Trekways of the Wind” . ................. $24.95
Poetry & drawings by Nils-Aslak Valkeapdd. Beautiful gift book.
TAPES & CDs (Cassette) (CD)
1 "Dalveleaikkat™ (Wintergames) . . . . ... ........... $(8.09
"Welcome Joik" for 1994 Olympics by Nils-Aslak Valkeapdic
[ "Beaivi, AhcsaZan™ (The Sun, My Fathen) . . . . . . $1200  $I8.99

Innovative electronic music and joik by Nils-Aslak Valkeapdd & Esa Kotilainen

(1 "Eanan, Eallima Eadni” (The Carth, Mother of Life) $12.06  sl8.99

Nils-Aslak Valkeapdici & Esa Kotilainen...music, seagulls, water...enchanting.

(1 "Baze Dearvan Goahtoeanan” (1992) . . . . . . . §12.05 5189
Catarina Utsi sings poems by Paulus Utsi; with Finlandia String Quartet
L1 "Adidjobka, Silbacuojan” (1990) . ... ... ... §1206  $l8.99
Valkeapdd, Paakkunainen, Anni Marja Niemeld, Helena Valkeapdd
L1 "Mabkaravi™ (1992) .. ............. 8299  sI8.99
Johan Anders Baer; traditional joik.
(1 "Ravddas Ravdi” (90D .. ............ §295 (8.9

Inga Juuso; traditional yoik

(1 "Sapmi Lottazan” (1992) (Oouble ) $21.95

Nils-Aslak Valeapéd & Ingor Ante Ailu Gaup

EEpi e e 81295  ¢I8.99
Joiks from Norway by Johan Kemi/Marit Berit Baer/Berit Inga Baer

shipto Sub-total =

Address 6.5‘% tax (M=

City Shipping* ==

State & Zip Total =

Thanks for your orde!

Please call if you have questions

*Shipping: §2 first item, $1 thereafter
(612) 525-8501
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ADVERTISEMENTS :

SUBSCRIPTION FORM

| would fike a subscription to Baiks:

—'m a new subscriber.

P'm renewing my subscription.

I'd like a senior/student subscription for:

—1year $10.00 2 years $15.00
f'd like a regular subscription:
—1year $15.00 2 years $25.00

1 would like to become a Balkl sponsor-subscriber and
receive a "Saami Spirit” tee shirt:

1902785000 Gicle tee shirtsize: S M L XL XL
——2 years $100.00
Name:
Address:
City: State:
Zip: Country:

Piease send a gift subscription to:

Name:
Address:
City: State:
Zp: Country:
Gift card to read:
Send check or money order {(made out to “BAIKI%) to:
BAIKI
3548 14th Ave. So.
Minneapolis, MN 55407

For further information:
tel: 612-722-3844 / fax: 612-722-0040

1991 Saami Spirit

To order:
Please send $15 {postage paid) each to:
Kurt Seaberg 2000 Seabury Av.,
Minneapolis, Minnesota 55406

Make checks payable to Kurt Seaberg

Overseas orders please add $2 per calendar

AVAILABLE IN
ADULT'S LG
& XLG

00

R e R R e e Bt
BouT SAAMI SPIRITT _

100% COTTON HANES BEEFY-T-
IN OATMEAL WITH BLACK PRINT

Calevidar

Back by popuiar demand!

1995
Saami Spirit
Calendar

Now Available!
All new and original artwork
by Kurt & Albin Seaberg
Layouts by Aigin

Beautifully arranged with
traditional Sdmi border designs
Months & holidays in Sami & £nglish
5 +-+eplus + + +.+
stories, poems, culturai and
-historical footnotes-

Also available: Sami note cards!

Package of eight cards with envelopes

depicting Samis in everyday settings-
only $5 per set.

Order from:

BAIKI-T
3548 14th Ave. So.
Minneapolis, MN 55407

BAIKI Issue #12
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We invite you to join

the
Sami Association of North America

What have we been doing?

Making history has kept us quite busy.

The Sami Association of North America
is growing. Founded in July, we already
have established ties between Simi
throughout North America and Sami in
Sapmi.

We have been granted three obscrver
seats on the Saami Council. This is his-
toric. It is the first time an indigenous
people has recognized descendents sep-
arated by distance into the political life
of the people. This relationship allows
us to attend the Council meetings and
bring current news to our members. It
also allows us to create educational

S

materials for schools, organizations, and N O R
AMERI

SANA members. Further, we are find-
ing ways for North American Simi peo-
ple to help those in Sapmi.

A M |

ASSOCIATION

7872 OF AN N

We have big plans!

In this Holiday season we are giving
thanks for our amazing progress and
making plans for the exciting years
ahead. Look for an announcement in
January about the Second Annual
Siidastallan (Reindeer Festival)

So much is in the works ...

We are seeking underwriting for our
educational programs and for our con-
tinued growth. We are also working
on ways to encourage travel between
the U.S. and Sdpmi. We are assisting
the Sami in their economic develop-
ment cfforts. In short, SANA is very
busy and has great plans.
T H

C A We invite you to join us on our path of
discovery.

QQ..QQ'.0..C.OO..'.QQ..QQ..CC'..QOO.C...OQ.Q’..CQ.O'O.‘.Q.QOOC

Membership in SANA includes complimentary copies of
Baiki as they are published, a one-year SANA newsletter
subscription, discounts on Sami goods as they become
available through SANA, discounts on admission to
SANA events, and valuable cultural information about

the Sami people.

The Sami Association of North America
PO Box 18715, Minneapolis, MN 55418 USA
612-424-0882 / 612-424-0929 fax

Internet: smyers@nh.cc.mn.us
America Online: PHILOBIB

Please mail this form (or a copy) to us along with your check made Dayable to SANA.

Name:

Address:

Country/Postal Code:

Voice Phone:

E-Mail Address:

Fax Phone:

I ' would like to join the Sami Association of North
America (SANA) as:

individual, 1 year US $30.00
family, 1 year US $40.00
student/senior, 1 year US $25.00

( ) Iwould like to volunteer with SANA.

This information is required for membership:

I'am of Sami heritage. My family
name(s) are:

I feel I am of Sami heritage and am
trying to trace my family roots.

I am interested in Sami culture.

We thank you and welcome you to our SANA Siida!
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Drawing: "MY “SAMI" SELF LEARNING TO ICE-SKATE, " Kimberley Oliver, Vancouver, British Columbia.

BAIKI

3548 14th Ave. So.
Minneapolis, MN 55407 USA




